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PREF ACLE,

Il ~would doubtlefs have afforded no incon-
fiderable fatisfaultion to {everal readers of the follow-
i?r{g very valuable tract to have bcen introduced to
the perfonal hiftory of the writer ; but the moft
probable fources of Dbiographical information have
been examined without fuccefs. ‘What has been dif-
covered refpeéting the tract itfelf is at the reader’s
fervice. o

¢ "T'he defigned end to the focinian controver(y,
€ or a rational and plain difcourle to prove, that no
“ other perfon but the father of Chrift4s God moit
“ high;” was publithed bty Mr. John Smith in
1695. The author difcovers a very confiderable
acquaintance with the chriftian {criptures, and a
mind influenced by a love of truth, Thefe circum-
{tances lead us to wifh to know niore of a man to

whom the chriflian world is much indebted, and

A 2 proportionably
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proportionably to lIament, that we are not fupported
by authentic documents in a more ample narrative.
it appears, however, that the publication of this .
tralt provoked the notice of the civil power, which
had fo recently effeCted the revolution of 1688, and
afterwards, in other inftances, condulted itfelf with
fo little refpet to the rights of cenfcience.® We
are told that, < befides feveral libels againft the {tate,
“ many heretical and focinian books have been feized
-~ ¢ and f{topt, particularly one entitled, A4 brief and
““ ¢lear confutation of the trinity, which was publicly
“ burnt, by order of both houfes of parliament, ana
¢¢ the author profecuted ;. and one other lately taken
‘¢ with its author, called A defigned end to the focinian
€< comtroverfy, or a ¥ational and plain difcourfe to prove,
¢¢ that no other perfon but the father of Chrift is God
“ mef? high, 7> This ineffe€tual mode of fupprefling

the volume before us is afcribed by Dr. Hickes to

the

# See Statute g & 10 Wm. lII. c. 3z

+ See ¢ Some Difcourfes upon Dr. Burnet and
¢« Dr. Tillotfon ; occafioned by the late funeral fer-
¢ mon of the former upon the latter.”” 4to. pp. 88,
1605, with a preface and appendix.—~Ap. No. viiL
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the a&ive vigilance of archbifhop Tillotfon.® But
whether he was juftified in imputing to the amiable
and candid Tillotfon the unchriftian perfecution of
the reputed heretics of thofe days may reafonably be
queftioned. Dr: Birch fays, that bifhop Burnet gave
« a3 ftrong and clear anfwer” to Dr. Hickes in
« refleStions” upon thefe difcourfes in 1696 ; + but
with what effect, with refpeét to the imputation caft
upon him and his excellent friend the archbifhop, I
am not competent to fay, not having them before
me. Dr. Hickes certainly exhibited fo very acri-
monious a {pirit again{t the charaCter and reputation
of the deceafed archbifhop, as greatly to weaken any
infinuation or unproved charge made by him againft
his grace’s catholicifm: and in order effetually to
exculpate him from having had any concern in the
feizure of Mr. Smith’s Defizned end to the fociniun
contreverfy, which was not publifhed till 1695, and

A 3 confequently

* See the preface to ‘¢ Some Dilcourfes, &c.”’
which are faid by Dr. Birch to have been written by
Dr. Hickes.——=Sece his ¢ Life of Tillotfon.”” 8vo.

]75#, P- ?I

15¢ce Birch’s ¢ Life of Tillotfeny p. 345,
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confequently from having any fhare in caufing the
author to be apprchended,, it is {ufficient to oblerve
that the archbifhop died November 22, 16g4.. But
from the circumftance of this profecution, let who
may have been the prometer of it, the difcourfer (Dr.
Hickes) very jultly remarks, that ¢ certainly there
“ muft de fomething formidable in.their books, and

® fome reafonings in them, which thefe men of

A 4

Jatitude’ (as he is pleafed to call them) ¢ cannot

“ well anfwer, that they ufe fo much diligence to

“ fupprefs thiem,’ #

"I'he unitarian controveriy engaged- very general
attention towards the clofe of the laft century, info-
much that, when the authority and reafons in vindica-
tion of the proper unity of God were found too
ftrong for the hoft of orthodox theologians who- op-
pofed them, they procured the affittance of their allies,
the tories of that day, to pafs an act of parliament to
remove all doubts, and to eftablifh the doétrine of
the trinity under no lefs a fan&ion than the omni-
potence of the legiflature. Various learned, ju-

dicious, and mafleily traéts were publifhed upon the
{ubjelt

® See ¢ Some Difcourfles, &c.”” pref, p. 6 & 7.



PREFACE. vil
fubje& about this time.* Mr. Locke was a writer
in this controverfy in vindication of. ** the God and’
¢¢ father of' our lord Jefus Chrift being the only God
¢¢ and father of Chriftians.””+ Many others alfo,
though of lefs celebrity, maintained the caufe of
the divine unity, with learning, ability, and candor,
which their oppornents could anfwer with nbthing fe;

forcible and refiftlefs as a penal ftatute adapted to
the purpofe.

It is a ftrong prefumptive argument in favor of

archbithop Tillotfon to know, (as Dr. Jortin bath
exprefled.himfelf,) ¢ that he made {fome conceflions
¢ concerning focimians which-never were, and never
¢ will.be forgiven.him, and that he broke an ancient

¢ and fundamental rule of theological controverfy,

< a2/l

# Sce ‘¢ A colleétion of tradts, proving the God
<¢ and father of our lord Jefus Chrift, the only true
‘¢« God;” in three fmall volumes- in quarto, 1091,

1693, and 1695.

f See +¢ The exceptions of Mr. Edwards, in his
¢« caufes of atheifin againft the reafonablenc/s of chrifii-
“ anity &c.”’ examined :—in a third collection of
tracts, &c. 1695, and bifhop Law’s preface (p. vii.)
to his edition of I.ocke’s ¢ Works,”” 1777.
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¢ allsw not an adverfary to have either common fenfe oy
& common honefty.

¢« Now, by way of coritraft, piocceds Dr. Jortin,
¢ behold the charalter of the fame perfons, from the
““ maflerly and impartial hand of South: ¢ The fo-
¢ cinians are impious blafphemers, whofe infamous
¢ pedigree runs back [from wretch to wretch] in a
¢ dire&t line to the devil himfelf; and who are fitter
¢ to be crufhed by the civil magiftrate, as deftrultive
i
¢ merely heretics in religion.” ¢ Such, fays Jortiny
“ is the truc agoniftic {tyle, or intolerant {pirit : fuch

% the courage of a champion, who challenges -his

Al

to government and fociety, than to be confuted as -

¢ adverfary, and then calls upon the confitable to

“ come and help him 7%

But South is not the laft champion of this fort;
who, befides configning his adverfary to the civil
power, ¢ writes like a man, but bites like a dog.”
South does indeed call upon the conftable, which
implies 2 deliverance ¢ by due courfe of law,” but

Horlley

% Sce Birch’s ¢¢ Life of Tillotfon.”” App. No. 1i.
or Jortin’s ¢ Tralls, &c.”” Octavo. 1790. vol. 1.
p. 366.. 3069,



Horfley firft endeavours to excite an exterminating
fpirit among the multitude, and then to dire&t it
againft a large body of ufefuly or, at leaft, unoffend-
g men. There now lies before me a circular letter
from this bifhop to the elergy of his Welch diocefe,
foliciting their paftoral fervices in behalf of the emi~
grant clergy of France, and inviting them to under-
take a croifade againit the proteftant diflenters. An
extracCt from this very extraordinary letter will {hew
what fome men’s untamed f{pirit of infolence and
intolerance will lead them to fay, and hew great and
unprovoked injuries other men are made to bear.
An infolence and intolerance which border on in-
{fanity 5. and which nothing but a deprivation of the
reafoning powers of man can excufe.—<¢ You will
¢ remind them’ (i. e. your parifhioners), writes this
chriftian, proteftant, and newly tranflated bifhop to
the clergy of his late diocefe, ¢ that the perfons for
¢ whom we, 1n the name of God, implore their aid,
¢ however they may differ from us in certain points
“ of doltrine, difcipline, and external rites, are
¢ neverthelefs our brethren, members of Chrift,,
¢ children of God, heirs of the promifes; adhering

¢ indecd
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¢“ indeed to the church of Rome, in which they have

“ been educated, but more endeared to us by the

¢ example they exhibit to us of patient fuffering for

¢ confcience-fake, than eftranged by what we deemx
their errors and corruptions. More dear and near
to. us, in truth, than fome, who, aftecting to be
called our proteftant brethren, have no other title

to the name of proteftant than a jew or a pagan,,
¢“ who not being a chriftian,, 1s for that reafon only
not a papift; perfons who, profelfling to receive

our lord as a teacher {uch as the mahometans ree-

(C

L6

¢ cewve him, call in queftion, however, what i1s not

“ called mm queftion by the mashometans, the in-

¢« fallibility of his doltrine ; and under the maik oz

¢« affected zeal for civil and religious liberty are

¢ endeavouring to propagate in this country thole

very notions of the fovereignty of the people, the
richts of man, and an unlimited right of private
“ judoment in oppofition to ecclefiaftical difcipline ;.

« thofe treafonable and atheiftical notions which i

44

14

¢ F'rance have wrought the total {fubverfion of the

¢ civil and ecclefiaftical conftitution, the confuiion
« of all rights, the abolition of all property, the

Cextinition.



PREF ACE. xi

© extinction of all religion, the lofs of all liberty to
< the individualy except that of blalpheming God
¢t and i'ex?ilin_g kings! 11

Such are the calumnies of intémperate paflion,
of hery zeal; and of intercfted and revengeful ine

1olerance’|

wov, 6, 1795 J. D



ADVERTISEMENT,

‘THE reader is defired to take notice, that thefe
papers were written at different times, as matter did
offer itfelf to the author’s mind} and for that reafon
fome particulars are therein touched upon more than
once 3 for which it 1s hoped, however, that there
will need little excufe, fince in relation to the whole
defign it may be pertinent enough, ‘The method
alfo, for that reafon, is fomewhat unufual; but |
have ventured however to let it pafs as it is, {ince
not method but matter in fuch cafes is chiefly to be
minded : and 1 doubt not but that in one part or
other thereof, every part of the controverfy will be
found to be both fully and fairly difcuffed : and I with
none that read it may be of that cvil temper as to
forbear the acknowledgment of that truth, which yet
in confcience they dare not deny; like thofe Jews
of old, who though they believed in Chrift, yet did
not confefs him, left they fhould be put out of the

{ynagogue ; John xii, 42.

B ADVERTIE-



ADVERTISEMENT
TO T HE

SECOND EDITION IN MDCCXCIII

I'T" is prefumed, that the good fenfe which abounds
in this little tract will recommend it to the attention
of the friends of truth and free inquiry, although it is
certain, that, fince the author’s time, great improve-
ments have been made in tranflating and explaining
many paflages of fcripture cited in it. The doctrine
of the trinity which he oppolfeth hath been proved by
many learned men in the prefent century to deriveit’s

chief {upport from falfe readings and falfe tranflations
of the Bible,

M. D
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DESIGNED END

TO THE

SOCINIAN CONTROVERSY.

THAT THERE IS A GOD,

THA'T there is fuch a being as God, (by which
is meant onc cternal mind, eflence or {piritual power,
who 1s the original and firft caufe of all other beings
befides,) is manifeft ; for it is not poflible that any
other being what{ozver, could give a being to itlelf :
certainly nothing can be more abfurd than to imagine
that a thing can at any-ways towards its own.pro-
dution befcre it is

Hence it follows, tnat every one of thele beings is
but the real effeét of this firft caufe that had a being
before it ; and this firft caufe of neceflity muft have
been eternal, and without beginning : fince had there

B2 beert
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been once no kind of being at ally there theh coula
never have been fuch a being as God, no nor any
other being befides; for doubtefs, of nothing, no-
thing can be produced.

THAT THIS GOD IS BUT ONE IN NATURE OR
| ESSENCE.

AxpD asitis thus plain that there is a God, {oitis
untrerly impofiible that there can be any more than
onc God : for whoever is truly God muft be abfo-
lutely infinite or 1mmenfe ; that 1s, his divine effence
e/l be boundlefs, and fill all that exdlfs and incon
ceivalble [pace that is without or beyond the limits of this
worldy, as well as this world.

For it 1s impoffible; that any being whatever can
in any refpell be greater than God i1s, er contain him y for
then he himfelf could not be truly infinite, nor excel
in all perfec¢tions. The nature or eflence therefore
of God is infinite, and in extent is without bounds :
and # 75 felf-evidently impoffible for tws vr more infi-
ritely extended beings to fub/if} together : which demon-
{trates by confequence, that Ged can be but one as
to. his divine effence or nature.

And as right reafon does plainly teach this truth,
{o do the fcriptures as evidently declare the fame: to
inftance in a few,~The Lord he is God, there is none
eife befides him, Deut v, 35, See now that I, even I
am rey and there 15 no God with me, Deut, xxxii. 2Q.
Lhere is none hke thee, neither is there any Geod befides

dhee,
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thee, 1 Chron. xvil. 20. [ am the firft, and I am
the loft 3 and befides me there is no Gody If, xliv. 6.
We know that an idol is nothing in the world, and that
there is none other God but oney 1 Cor. viii. 4. —T0
us there 1s but one God, 1 Cor, viil, 6, I might add
a orcat number of other texts that {peak to the very
fame purpofe, but I think it is necdlefs in a cafe {o
plain.

THAT THIS ONE TRUE GOD IS BUT ONE IN
PERSON,

Now as it is thus plain, that God is but one, as
to his nature or cflence; f{o it 1s evident likewife, that
he can in no fenfc be any more than one iz perfon :
for if, as fome affirm, the divine nature did contain
in it feveral perfons, as does the human naturc, then
each of thofe muft be #ruly immenfe, truly almiohty,
and #ruly moft wife, clfe they could not each of them
be truly God, (as fome have unwarily afferted, and the
irinitarian notion fuppofcs); for whoever is truly Ggd
muft be every way thus qualified in all refpects.

For if that perfon that is fuppcfed to be God ¢
not truly inunenfe, then fome other being of neceflity
muit be greater than he ; for whoever is not infinite
muft be bounded by fome other being, which in that
refpe&t does truly {urpafs that bounded being in great-
nefs : but (as I faid before) nothing can i any kind
or refpect whatfoever be gieater than God 154 Or contain

B 3 him
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him; and by confequence he alone 15 truly im-
menlc,

The perfon that 1s truly God muft be alfo «/-
mighty 5 that 1s, he muft be able to do more than any,
or than all other beings together can do: for doubtlefs
none 1s the moft high, but he that in might and
ftrength does tranfcend all others,  Towching the Al-
mightyy {ays Fob, he excels in power, ch. xxxvil. 28.

‘The perfon alfo that is truly God muft be moft
wifc and knowing : it is doubtlefs a property efiential
to the true God, to know more than any other being;
befides can know: Of that day and Loury {aith our
favioury fucweth e many, no not the ancels which are
i1 beaveny neither the fony but the Father only 3 Matt,
xxiv. 26. Mark xin, 32.

Now :if that perfon who is truly God muft be
thus 1mmenie 1 his perfon, almighty i his power,
and moft wile in his knowledge ; then it follows by
dircit cenfequence, that 1t 1s impofiible for more than
one perfon to be truly God = for nothing can be morc
zb{urd, than to believe or afirm, that two or three
diflint beings, {uch as 2ll perfonal beings are, can
be each of them unlimited, as to the extent of their
pcrfonal beings; can be each of them able to do
more than the reft can do, or that each of them can
knew more than thie others know.

Suppofc, for inftance, two fuch beings as Zand B+
Wow if the perfon of 4 can do more than the porfon

of £, then the perien of B cannot do more than
the
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the perfon of A4; for if he could, then would not £
be able to do more than 5, and by confequence he
eould not be almighty.

Again, if the perfon of 4 be moft wife, and
knows more than thc perfon of B, then B cannot
know morc than A4; for if he did, then would not
A know more than £, and fo by confequence would
not be moft wife: which evidently demonftrates,
that no more than one perfon can be truly God,
fince no more than one can be truly infinite in all
thefc afore-mentioned divine perfcétions.

THA'T THIS ONE PERSON WHO IS TRULY GOD,
IS HE ONLY WHO IS TIIE FATHER OF JESUS
CHRIST.

It is undeniably evident from the Old Teftament,
that the God of UMrael, or the lord of hofls, is the only
true God: for thus it is written, Thon art God, and
thou aloney of all the kingdoms of the carth, 2 Kings
XI1X. IS. There is none like thee, neither is there any
God befides thee, 2 Chron, xvil. 20. Thou art God
aloney Plalm Ixxxvi. 10. Befides me there is no God,s
Hatah xbive 6. 7 am Gody and there is none elfe,
Haiah xIvi. 9. Thon fhalt know no ether God but me,
Fofea xiii. 4. Now as this is plain beyond contra-
diZtion, fo do all chriftians generally acknowledge,
that the God here meationed was he oaly who af-
tervards was called the Father of Jetss Chrift.

And
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And in the New Teftament no truth is more fully
and plainly exprefled than thisis : thus fays our Lord
himielf, Fathery---This is life eternaly, to know thee
the only true God, John xvil. 1, 3. The fame d¢
his Apoftles affirm ; Blefid be God, even the Father
of oitr lord Fefus Chrifty 1 Cor. 1. 3. Bleffed be the
God and Father of our lord Fefus Chriyt, Eph. 1. 3.
FVith one miud and one mouth glorify God, even the
Futher of our lord Fefus Chriffy, Rom. xv. 0. Ve
cive thanks to Gady and the Father of our lord Fcfus
Chriffy Colofl. i. 3. Fe fhall deliver up the kingdont
to Gody cven the ather, 1 Cor. xv. 24. Therewith
blefs we God, even the Futhers James iit. 9. To us
there is but one Gody the Father. 1 Cor, viil. 6.

Now it is impofiible, that any onearticle of the
chriftian faith can be more fully and plainly expreiled
in fcripture than this is : the words can be underftood
in no other fenfe than what at the firft {ight they do
plainly f{ignify, and they give the moft fatisfying
anfwer that can be given to any one that {hall afk
who God is ; namely, that he i1s only that moft divine
perfon who is the Father of Jefus Chrift: And if in
this caf: plain fcripture 1s not to be relied on,y 1ice
not cf what great ufe our bibles can be to us,

YET
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YET THIS SO PLAIN AND EVIDENT TRUTH IS
COMMONLY DENIED.

For a very great number of profeffed chriftians da
notwith{tanding believe, that in the godhead there
are indeed more perfons than only one; and that
Jefus Chrift, the fon of God, i1s God alfo as well as
his Father. But of this error the former arguments
are fufficient to convince them : for if none be God
but the Father of Ghrifly then cannot the {on be
truly God alfo, fince he in uno fenfe whatever can be
Jaid to be the Father of Chriff, thatis, of himfelf.

And certainly if men would refolve faithfully to
make ufe but of common fenfe and common ho-
nefty, they could not but be convinced of the
abfurdity of this opinion, by only reading {fo often as
they do in the New Teftament of Jefus Chrift his
being the forn of God : for how can he be God him-
felf, who truly is no other than the fon of God? If
he be the fon only, then it is plain that he 1s not the
Yather alfo, who alone is God : forit is impoflible,
according to the notion we have of fons, for any
being whatever to be the fon of himfelf. No under-
ftanding man, when at any time he hears mention
made of the fon of a King, is {o idle in his imagi-
nation as to believe, that thereby is meant the King
who is his Father; he certainly then mult be very
fenfelefc, who can think that by the fon of God is

any-ways meant (God, that is, (God moft high.
CHRIST
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CHRIST NOT THE TRUE GOD, BECAUSE HE
HIMSELEF HAS A GOD ABOVE HIM,

it 1is alfo evident beyond contradiftion, that cur
bleffled Lord cannot be truly God, fince both he
hunfelf and his apoftles do very plainly acknowledge,,
that he has a God above him: for inftance, 44y God,
my Gody why haft thou forfaken me € Mat, xxvil. 46.
£ afcend to my God, and to your God;, John xx. 17.
Him that overcomsth will 1 make a pillar in the tenple
of my God, Rev. iiiv 12. The bead of every man is
Chrift, and the head of Chrift is God, 1 Cor. xi. 3.
Blefled be the God and Father of our Eord “Fefus Ghrift,
Ephe 1. 3. The God and Father «f our Lord Jefus
Chrift knows I lie noty, 2 Cor. xi. 31. That'the God
qf our Lord “fefus Chrift may give you the [pirit, Eph.
1. X7, Tbherefore God, even thy God, hath anvinted
thee with the oil of gladnefs above thy ﬁllaws, Heb., i.
3, 9- |

Thefe texts are very plain, and need no interpre-
tation to make them be underftood. Now i our
Lord Chrift have  thus a (God above him, then it is
evident, if any thing in the world be fo, that he
himfelf 1s not God moft high,

CHRIST
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CHRIST NOT GOD, BECAUSE WHAT HE DOES
IS BY A POWER RECEIVED FROM GOD.

. ‘I'mxs truth Chrift himfelf does plainly declare; 7
can, laith he, of my own felf do nothing, John v. 30.
All prwer is giver unto me both in heaven and in earth,
Mat. xxviii, 18. When the multitude faw bis miracles,
they marvelled, and glrified God, who bad given fuch
power unto men, Mat, ix. 8. Now thefc things can
in no tolerable fenfe be faid of him that 1s truly
God : for he that is God moft high hath effentially
in himfelf all kind of divine dignity and excellency,
a2nd cannot, without the higheft of blafphemies, be in
any f{enfe faid.to receive.them.of another.:

But of our lord it is recorded, that he neither faid
nor did any thing, efpecially in the work of our re-
demption, but what he was commanded to fay and
do by his Father ; I bave not [poken of myfelf, ({aith
he,) but the Father which fent me, he gave me a com-
mandment what 1 fhould fay, and what I fhould [peak.
John xi1. 49.

Is he able to fave the world ? T'o this power he
was raifed by God: him bhath God exalted to be a
prince and a faviour, Allts v. 31, Can he give
power to believers to become the fons of (God!
This power he alfo has received: Thou haf? given
him power over all flefb, that be fhould give eternal life
{0 as many as thow bhaf? given him, Johnxvii. 2. Has

he power to raife from the dead ! Lven this power
alfo
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alfo he did rveceive: As the Father bath Zfﬁr 11t Dins
felfs fo hath he given to the fon o have life in himfelfs
John v. 26. Has he power to judge the world?
It is God that does enable him to do this: This is be
that was ordainzd of God to be judge of guick and dead,
A&s x. 32, T can do nothing of myfelfs as I bear, ¥
sudge, Jjohnv, 30.

Moreover, it is thus faidy The glory wbhich thou
haft given mey d have given them, John xvii, 22,
1 apparnt unto you a kingdoms as my Father hath ap-
pointzd unto me, Liuke xxit, 2. The God of our
lord Fefus CGhrift hath put all things undey bis feet,
Eph. i. 17, "Now they muft impole ftrangely upon
their own wunderftandings, that can (unrequired by
the gofpel) believe him to be truly God, cven in-
finite in all perfetion, of whom it is f{aid f{o plmainly,
that whatever power and dignity he has is given
him by another.

CHRIST NOT GOD, BECAUSE GOD AND HE
ARE PLAINLY DISTINGUISHED.

Tris confideration alone of itfelf is a very ftrong
argument, to prove our lord Chrift not to be really
and truly God, {ince he i1s every where fpoken of as
a perfon that differs as much.from God, as a nobls
fubject differs from his prince or king., Thus it is
faid of him, that God aqunointed himy, Aés x. 28.
That he offered himfelf up to God, Heb. 1x 14.
That God raifed bim from the dead, A&s ii. 24.

"That
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‘T'hat he was exalted by God, Adlts ii. 33, That he
afcended to God, John xx. v7. That he fits af
God’s right-handy Alts vii. §6. "That God for Chriff's
fake bath forgiven us, Eph.iv. 32. That be hath
redeemed us unto God by bis bleod, Rev. v. g. T'hat

the God of our lord fefus Chrift hath put all things undey
bis feety, Eph, 1. 22.

I might colle€t a very great number of other
places that {peak to the very fame purpofe, all
which do evidently demonftrate, that the true God
is not Jefus Chrift: for if Jelus were fent of God,
and raifed up from the dead by God, and fits now at
God’s right=hand, &c. then it is plain, that there is
as great a difference between the true (God and him,
as there is between a prince and him whom he is
faid to honour or employ.

It would be ftrangely abfurd for a man to affirm,
that God can be fent of God; that God can pray to
God ; that God can afcend to Gad 3 that God can fit at
God’s right-hand 3 and that God fhall deliver up the
Lingdom to Gody that God may be all in all. He that
can believe this poflible is fitted for the reception of

the molit ridiculous and abfurd errors that were ever
found in the world,
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OF TIAT ACCOUNT WHICH TIIE SCRIPTURES
GIVE OF TI1IE PERSON OF CHRIST.

As from what has been faid before it appears
very plainly what kind of perfon Chrift our Lord
1s not ; fo it will be hkewife neccflary to {fhew what
the feriptures do declare concerming him as to what
he is. Now if we confider well the general {cope
and tendency of thofe facred writings, we fhall per-
ceive very plainly, that Chrilt, or the mefliah, ac.
cording to the promifes, was really to be of the fame
nature with them, which he came to redeem ; that

as by man came death, {o by man might come alfo the
refurreSion of the dead, 1 Cor. xv. 21. It was by the
Jeed of the woman that the ferpent’s bead wwas bruzfed,
Gen. 1ii. 15,

Vo Abrabam the promile was made, that 7z Dun
ard in bis feed all the nations of the carth fhonld be
Licfied, Gen. xxviile 14. dofes tells the chiidrcx} of
{fracly that the Lerd their God fhould raife up unte
them a prophet like unto by, Deut, viii. 15, Of this
man’s [redy (namely David’s,) faith ot. Paul, bath God
vayed up wits Hrael a favicur, fefus; Acks xiit. 23, [2
2he fulnsfs of time God fent forto bis forng made of a wo-
mazy, Gall v £, From all which places it 1s manifeit,
that, as to the perfonal nature of Chrift, he is the
{ame as were thofe human anceftors from whom he
cid lineally delcend s fn qll things he was like unto bis

reihrens except mn veiing a finerer y Hebo 1l 170 1v. 15

And
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And accordingly we {ind him almoft cvery where
mentioned by that plain denomination and term of
A VAN 5 Yo feck (faith he himfelf) 2o 2ill mey, A
N AN awho bath told you the truthy which I have beard
of God, John viii. go. After me cometh A MAN
that is preferred  before me, John 1. 30.  Fefus of
Nazareith, A MAN approved of God by wonders and
Sigus which God did 1y bimy, Alts xiit. 38, Fle bath
appointed a day in the which he wwill judee the world in
righteoufucfs by THAT AIAN whon be hath ordamned,
Alts xvi. 35, There 1s one Gody, and one mediator
between God and mev, CHL AN Ghrift “fefus,
Y Tim. . §. FBut this man, lecaufe he continuet’
every hath an unchangeable pricfthood,  Heb. 1. 7.
But THIS MAN, aftcr he bad cnce offered one facri-
Jice for fins for cver, Jjat down at the right-band of
God, Heb., x. 12. I could name a multitude of
others, but I think 1t 1s needlefs.

Now to me it is {trange, that any fhould {o much
as imagine that the believing and aflerting of Chrift
to be truly an human perfon fhould derogate from
his true honour and dignity, when the gofpel does {o
frequently aflert him to be fuch ; whereas on the con-
trary, it is not faid fo much as once, that he 1s God
moit high, or that he is one of that facred three
which do conftitute or make up the true (Godhead:
thefe unfcriptural titles are derived only from the
mere opintons and traditions of ecither deceived or
deceiving men, whole ecyes the god of this world hath
blinded,, fo that they cannot fee or difcern the truth,

¢ 2 THE
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THE PRIMITIVE CONFESSIONS CONCERNING
CHRIST WERE ;

NoT1 that Jefus our lord was God equal to the
Father in all kind of divine perfetions, nor that he
was God of the {ubftance of his Father, as he was
man of the fubftance of his mother, as {fome havc
taught in after-times. All that thofe firft confeflions
do contain was this, that be was the Chrifly the fon of
Gty end the faviour of the world,

"T'his was the faith of Martha ; She faid unto him,y

va lord, I belicve that thow art the Chrift, the fon of
God, toat fhorld come inte the world, John xi, 27.
'} his was St Peter’s faithy Thow art Chrift the feiz of
the living God, Mat. xvi. 16. "This was the Eunuch’s
faith, 1 éelicve that Ghrift is the fon of God, A&ls viil. 37,
T his was the faith of the Mariners 5 OF a truth theu
art the fim of God, Mat. xiv. 33. And the faith of
Nicsd:mus was, Ve know theu art a teacher come jfrom
Gid, for no man can do thefe miracles that thou doff,
except God be with b, John iii. 2. :

St. Paufis alfo fuid to preach Chrift in the fyna-
gogucs, that he was the fon of God, Adlls ix. 20. He
is faid alfo to teftify to the Jews, not that Fcfus was
Gody but that Fefus was the Chrift, Alts xviil. 5. TV
hawve Jeen and do teflify (faith St, Fehn) that the Father
Jeitt the fon to be the favisur of the world, 1 John iv. 14,
Here is no trinity in unity, nor god-man, nor Hypo-
{tatical union, fo much as mentioned, nor any other
ot thofe hard and cramping names with which the
church of God has been fince perplexed.

THEL
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THE UNDOUBTED FAITH ON WHICII THE

SALVATION OF ALL CHRISTIANS DOZS
DEPEND,

Is no other than this: Thefe things, faith St. John,
ary written, that ye might believe that “fefus is the Son
Lf God s and that believing, ye might bave life through
bis name, John xx. 31. Ifwe confefs with our mouth
the lord 7%{5, and belicve in our beart, that God raifed
him from the deady we fhall be fav:d, Rom. x. g.
IVhofoever fhall confefs, that fefus is the fon of God,
God dwelleth in bhimy, and be 1n Gody, 1 John iv, 15.
IVho is he that ovecrcometh the world, but he that be-
lieveth, that “fefus is the fon of God? 1 John v. 5.
T'hefe are a plain account of that faith which now is
indi{penfably required of every chriftian in relation to
Chuift.

The {cripture #ne where injoins us to believe, on
pain of damnation, either that Jefus 1s God moft high,
or that he is indeed both (God and man, or that he
was eternally begotten of the Father, It only teaches
us thus much concerning him, that zhe man Chri/?
Fefus is the mediator betwveen God and men, 2 Tim. i, 5.
T'hat he is the propitiation of toe fins of the whole
worldy, 1 John 1i. 2. That it tleafed the Father by hin:
to reconcile all things to himfelf; Col. 1. 20. That
there is no falvation in any other, Altsiv. 12. That
he appears now i the prefence of God for us, Heb,
iX. 24, And that le fhall judse both quick and

(__,: 3 dead,
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drady ot the latter day, Acts x. 42. Thefe arc funda.
mentais {fo plain, and {o undoubted, that all chriftians
do univerfally agree in the profeflion of them,.as they
likewife would do in all other truths, were nothing

but what is really fuch impofed on the faith of be-
lievers.

OF THE TRANSCENDENT DIGNITY OF JESUS
CHRIST.

AND now although from what has been {aid hitherto,
it be plainly evident, 7bat the Gadbead docs confifl bui
of one divin: perfon onlyy cven the Luther of Chriff s
and that Jefus, called otherways in {cripture the {on
of God, 1s no other than an human perforn @ yet it is
plain alfo that he 1s not a commen man, but the chiel
and moft tranfcendently excellent of all human beinge,
vea in.dignity above cven the angels.

For as his conception in the womb of a virgin
was miraculous, {fo were his life and a&ions a wonder :
he made a perfeét conquelt both of death and the
devily and in that great inftance of magnaniumity has
outdone all the renowned heroes both of Greece and
Romze  And unto wbich of the angels- faid Gad at any
any tune, fit thow on my right-hand? but to this dignity
(s Jefus exalted, Heb. 1. 13, God has crowned him
with glory and Donour, tleb. 1. 9. And anointed him
with the oil of gladnefs above lis fellows, Heb. 1. q.
Aigels, and auiboritizi, and powers being made fubjeit

ynto Lo, 1 Potl i 22,

te
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He is afcended into heaven in a triumphant man.-
ner: and as be aow fis there at God’s richt-band i
olory, fo at the laft day fhall he come down from
thence, o judge mankind, with-{uch a furprifing ma-
jefty as fhall amaze and confound the world. Itis
doubtlefs impofible for any human underftanding to-
conceive, or tongue to cxprefs this moft excellent
man’s tran{cendent dignity; his greatnefs muft nceds
be very extraordinary, who is thus {ct even «bove the
anzelsy s the bead of every many, and iie priuce of the
bings of the earto. 1 Peter ni. 22, 1 Cor. xi. 3.
Rev. 1, 5.

And now if to thofe foregoing. confiderations we
add, that of his moft admired love to us finful mor-
wals, iz making peace jfor us by the blood of Lis crofs,
Coloff. 1. 20: and in undergoing, with invincible
patience, all- thole indignities and miferies which did
befal him 1n this the courfe of that gloriouas work of
hisy the cpeming for men a new and living way to the
regions of blifs: the confideration of this, 1 fay,
added to that other of his moft tranfcendent glory
and power, ought evermorc to raife up in us that
veneration which i1s f{uitable to fuch moft wonder{ul

inftances of unconceivable majefty and heroic aftec-
hon,

Y ETL
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YVET IT IS NOT ANY WAY JUSTIFIABLE TO
HONOUR CHRIST FALSLY,

As the glory of God is_not to be advanced by
falfhood, fo ncither can we truly honour Chrift by
lics ; he defires no fuch thing at our hands, neither
at the laft day will he reward us for affirming him to
be that which indeed he 1s not: taey only give true
honour to Chrift, who own him for the undoubted
Mefliah, or the fon of God, and do {tedfaftly both
believe and obey his gofpel.

As for the other vamn and ungrounded opinions
of men concerning him, they no ways conduce to
the glory of our blefled redeemer. It is faid indeed,
that we thould honour the fon, as wwe bonour the Father,
John v. 23. But that word 4§ does not import an
equal honour, no more than it does import an
cqual holinefs and purity, when we arc commanded
to purify ourfelves AS he is pure, 1 John ui 3.
And AS he which hath called you is ho'y, fo be ye
bely in all manner of converfation, 1 Peter 1. 15.

Befides, the word Aomour is of a doubtful import,
and doth oftentimes {ignify only obedience, as is
evident from Ephefians vi. 3, 2, where by hbenour
thy father and mother is clearly fignifed, obey your
parents. And accordingly Dr. Clagget, 1nhis para-
phrafe on the place, makes it fo be an honouring the
fon with the [ame faith and obedience ; implying,
that we are as much bound to believe and obey the
copel of Chrift in the New Teftament, as we are
the law of God recorded in the Old; that fince he

15
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is made judge of the world, to be certain he wil
ot {uffer the breach of his own laws to co unpu-
nifhed.

Doubtlefs we ouzht to be as carcful of aferibing to
Chrift thofe glories which are his, as we are to give
to God Almighty that honour which eflentially be-
longs to himfelf: and no man can think or fpeak toc
honourably of his redcemer, {o Iong as he no ways
docs thereby rob (God the Father of that truly divine
honour which is his indifpeniible due, Qur lord, who
fought not his own glory, (john viit. 50.) will give
us no thanks for fuch honours as do naturally dero~
gate from his Father’s dignity : but fuch is their
honour wno make the fon to be God; for then,
{ince but one perfon can be truly God, they do aflert
by confequence, that the Father is notfo.

God has indeed highly exalted Jefus, his beloved
fon, and has given him a name above every name,
and has put all things under his fect, But when
all things arc faid to be thus put under him, i is
manifefl that bhe himfelf is cxcepted thet did put all
things under han, 1 Cor. xv. 2%7. So that not-
withftanding the great and mighty dignities to
which God hath exalted Chrift, yet he has {till re-
lerved to himfelf this moft f{upreme royalty of
being the God and head of Chriff.  (God hath civen
him 1ndeed a kingdom ; but when the intent of this
government of his is accomplithed, he fhall again re-
fign it back, that fo God in that after-ftate of cter-
nmty may be all in all, 1 Cor, xv. 24, 25, 28.

ANSWELERS
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ANSWERS TO THE PRINCIPAL OBJECTIONS.
MADFE AGAINST THE UNITARIAN DOCTRINE.

AND now though, from what has becen already
faid, no man whofc unde;&anding 1s not cnflaved by
the tyranny cither of f{elf-concelt, intereft, or educa-
tion, can doubt of fo great a truth as this 15
namely, that no perfonal being whatever, befides the
Father of Chrifi, i3 God moft high; as alfo that
other branch thereof, that Jefus our lord, as to his
nature, 1s the {ame with them whom he came to
redeem. Yt fince there have been many objec-
tions rafed againit it, I will endeavour, as briefly as.
I can, to give them fuch reafonable anfwers as fhall
make theie truths beyond exception.

OF THE NAMES OF GOD GIVEN TO CHRIST.

SoME objeét, that Chrift of neceflitv muft be
God, fince in feveral places of fcriptugé he 1s ex-
prefsly called by the name of God. 1 anfiver, 2 God
he wundoubtedly is, and a mighty God too, according ta
toe way of expreffion wufed in toofe artient times; in
waich thofe were called Gods who cither reprefented
God’s peifon, or adted in his name and by his au-
thority : but he is not God Almighty.

When the jews did accufe him for making him-
f:1f God, he thus vindicates *his innocence; Jf]
{atth he, they are called Gods to whom the word of God

CRNTE.
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came—=Say ye of bim whom the Father hdth [ansiified,
and fent into the worldy thou blafphemefl, becanfe I faid

I am the fon of God ¢ John x. 35, 36. Chrift had
as good a right to this title as any of the reft, if not

a better, and therefore it could be no blafphemy to
appropriate the fame to himfelf, had he done fo; but
they lied, for he did not do it, he only faid, that he
was the fon of God, calling God his Father,

OF THE MEDIATION OF JESUS CHRIST.

OTHERS obje&, that if Chrift were not God as
well as’ man, he could not have been a fit mediator
between (God and man, {ince in fuch a cafe, fay
they, he ought no way to be exacily the perfon con-
cerned. A fit mediator between (God and man muft
neither be only God, nor only man, but onc who,
by nature, is between thefe two, even (God as well
4S5 man.

I anfwer: It is not neceflary, that a mediator
fhould be of fuch a middle nature, nor does the
{cripture any where aflert it: there is always {up-
pofed 1n the work of reconciliation, one oftended,
another offending, and a third not concerned in the
quarrel, interpofing to make peace between them.
Now in this fenfe Chrift, though but a man, was a
very fit and proper mediator : Had he been God, he
had been the party offended ; had he been a {inful
man, he had bcen one of that party that gave the

offence ;
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offence ; but being a man perfeflly righteous, he
therefore was fit to intercede between God and
{inners.

That Chrift 1s .our mediator is plain and evident ;
and it is as plain, that he is only'a man, and not
both God and man, as fome aflert: There 15, {aith
the f{eripture, ome Gody and one mediator between God
and meny the man Chriff “fefus, 2 Tim, 1, 5. And
1t is moft wonderful, that, in a matter fo manifeftly
evident, men fhould dare impofe upon the world
another faith, or be induced to believe contrary to {o
piain and evident a part of God’s word,

OF THE ONENESS OF GOD AND CHRIST.

Others objelt, that Chrift Jefus muft neceds be
God, becaufe it is faid, I and my Father are onc,
John x. 30. And againy There are three that bear
record—and thefe thiec are one, 1 Johnv. 7. To
thefe I anfiver, that though it is faid they are one,
vet 12 is not faid twhat one they arey i /s 0t Jaird they
are ane God.  'I'his is only the ungrounded afiertion
either of fome eafly-minded, or elfe of {ome heedlefsly
bold and daring men.

Doubtlefs by that paffage, 1 John v. %7, 1s meant,
that thefe three are one as to the record, which they
are there faid to bear ; they perfefily agree in that wit-
nefs which they give concerning Jefus his being truly
the Chrift, as the foregsing verfes do plainly intimate.

' As
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As for that other paflage, John x. 30, it is plain,
that the onencfs therc meantis a myftical or moral,
and not a natural onenefs: and it is doubtlefs ex-
plained by John xvii. 11, where our faviour prays,
that his difciples might be one as be and his Father
were oney that they, faith hey may be one, as thou
Father art in mey, and I in ihece, that they may be one
;n us, ver. 21, which denotes an onenefs only in the
fame mutual affe&ion, for belicvers can be one in no
other fenfc but this: and lock what onenefs there
ought to be between one true believer and another,
the famec onenefs there is between Chriit and God,
an inward intimacy, like that between rcal friends,
of whom it is ufual to fay, they are all one, one in
heart, and onc in mind ; as thofc i Acts iv. 32, are

{aid to be,

OF THE EQUALITY OF GOD AND CHRIST.

SoME objed, that Chrift muft be God as well as
his Father, becaufe 1t ss {uid, that Je thought 1t uo
robbery to be cqual with God, Philip. 11, 6. To this 1
anfwer, that Chrift himielf hath told us, that Jus
Father is greater than bey, John xiv. 28.  Hence 1tis
plain, that if thc fonn be any ways equal to the
Father, yet it is really but in fome particulars; for
were the fon equal to the Iather in every refpedt,

D then
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then it were impoflible for the Father to be greater
~than he,

Whence it is clear, that the fon cannot be equal to
the Father in all things, though in {fome things he
may. For inftance, as God can fave believers, {o
this allo Chrift can do ; but this power of Chrift is
not an eflential, but a derived power; Thou ha/!
given bim power cver all flefb, that he Jhould give

eternal life to as many as thou haft given him, John
xvil. 2. ‘YThefe are our {faviour’s own words; and

it is plain, that he from whom he receives the
power muft in power be fuperior unto him: he
is not therefore almighty, and {o by confequence not
God mott high, as the objection would {fuppofe.

OF CHRIST'S BEING THE MAKER OF THE
WORLD. '

SomE objedt, that Chrift is faid to be the maker
of the worlds, Heb. 1. 2, and that all things were
made by him, John i. 3, and therefg)re, fay they,
he of neceflity muft be God eternal, I anfwer,
many things are {fpoken of Chrift figuratively, as he
1s called a way, a door, a vine; and the bread in the
facrament 1s faid to be his .body., Now thefe, as

thofe likewife which affirm him to bé the maker of

the world, are figurative or myftical expreflions, in

which one thing is faid to {ignify another, as the old
c'rc:aﬂon to fet forth the news.

"There
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There arc in the feripture many dark and difficult
daflages, hard to be underitood, as St. Peter ex-
prefles it, 2 Epift. 1i. 16, which are doubtlefs true
in fome fenfe or other, could we be {o happy as to
hit upon the right: but in the mean time, till this
can be done, It 1s certain that that can never be the
right fenfe which contradicls the cleareft and the
plaineft parts of the bible, as well as the greate{t and
moft certain evidences of human under{tanding.

The general current of the fcripture declares
plainly, that Chrif?, or the Meffiihy was derived
from the feed of Abraham y that he was the fon of
David; that bhe was made of a woman. Wherefore
it 1s {elf-evident, that in a literal fenfe he could never
be the mmaker of the world, whofe true anccitors
were human perfons, and who was born, or whofe
being did firft begin to be, fome thoufands of years
after the world was made. All {criptures therefore
that affirm Chrift to be the maker of the world, and to
be the maker of all things, muft be fuppofed to fpeak
fisuratively, and are no-ways to be underftood in
taeir literal fenfe and meaning.

In all fuch cafes as this is, it is fafer to fay, that
we cannot underftand truly in what fenfe thefe {crip-
tures are to be taken, than it is to conclude, that
they mean that which other more numerous and

plain places of fcripturc, as well as reafon, do make
to be impoflible,

D 2 OF
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2 THE TWO NATURILS OF JESUS CHRIST.

YWhen we urge thole feriptures which fay that
{hvift bas a God above Lim y that he could do nothing
of bemfelf s that be knew mnot of the duy of judgment ;
that he died to redeen nankind. The oppofers reply,
that this is meant only as to his manhood or humane
nature, but not as to his divine nature: for as hc
was (God, none was his fuperior; he had all power
eflentially in himfelf, knew all things, and was truly.
1mmortal, |

L anfwer; if Chrift had really two natures in himyg
fo that therchy he bad been truly (God as well as
man, the perfon thus conitituted or made up of two.
fuch natures could never have died according to his.
humane nature, if by his divine nature he had been
truly God too: for how could he in perfon have
been mortal 1n one cupacity, if he had been on the-
contrary immortal in another? IHe alfo could not
poflibly have been ignorant in one capacity of what
he knew in another; nor could he have wanted any
kind of power, if in any of his capacitics he had had
all power cflentially in himfelf; one capacity mu/?
needs have fupplicd the defiéts of the othery elpecially

the Ftrong::r of thie weaker.
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OF CHRIST, HIS BEING THE SON OI"' GOD.

It is objelted, that as Chrift Jefus our lord was
begotten by (God on the body of. the virgin; fo he
muft neceflarily be God of the fubftance of his Fa-
ther, as he was man of the fub{lance of his mother.
In anfwer to this I fay, that when the angel faluted
the virgin with the glad-tidings of her being defigned
to be the mother not of God, but of the promifed
mefliah, he told her,. that the Holy Ghof? fhould come
upon hery and the power of the highe/t [hould over-
Shadow ber 3 and that thercfore that holy thing which
fhoutd be born of her fhould be called the fon of God,
fnuke 1. 31, 35,

Now in the relation of this meflage thefe follow-
g particulars are remarkab’e :

Firft ;5 'That Jefus our lord is the fon of God’s
power only, and not of his perfon ; the power of the
bigheft [ball overfbadow thee. It was of the woman
onty that he was made, Gal. iv. 4. (He was not
generated, as fome think, out of his Father’s fub-
ftance) and fo by confequence was the fon only of
his miraculous and almighty power.

Secondly 3 It is not faid, that therefore he fhall be the
natural fon of God in that fenfe, as one man is the
natural fon of another; but therefore he fhall be
called the fon of God, or he fhall fo be, and be {o
reputed, bzcaufe in this onz particular inftance God

D3 was
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was to him inftead of a father, not a father 1n the
way that men arc fathers to their children, but a
father in refpelt of the virgin’s receiving a power
from (God; thus in an’ uncommon manncr to con-
ccive in herfclf a fon of Fofeph and David, ver.
31, 32

¥rom what has been faid I think 1t appears piainly,
that Chrift his being God of the fubftance of his
father is an ungrounded conceit.” Tlie generation
of our lord Jefus may be better accounted for another
way: for God the almighty architelt, and moft-
wife contriver of the creation, has referved to him-
{clf a powet to z2lter the courfe of nature whenfoever
he pleafes ; and gs of a rib taken out from the fide of
Adam he made a woman, {o by the fame omnipotent
power he did enable a virgin woman to conceive a
fon. If God had power out of mecre ftones to raife
up children unto Abrabam, Mat. iii. 9. we ought not
to think it incredible, that in this miraculous manner
he fhould out of the pofterity of Abraham raife

up this feed fo wonderfully to be the world’s rew-
daecmer.

©F THE POWER BY WHICH CHRIST DID
MIRACLLES,

Some I find are ftrongly perfuaded, that none but
a perfon truly God could do thofe wonderful works
that Chrift did.  To fuch I anfwer, that a man who

15
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is no God can do things that are miraculous, when
God gives him a power to perform tiem. This is
evident in thofle which Adpfes did, and in thofe alfo
which were wrought by the apoftles. The works of
Chrift 'indeced were extraordinary, yet not done by a
nower inherent in himfelf, but by a power derived
from God : for himfelf tells us, that o/l power was
given unto him both in heaven and in earth, Mat.
xxviile 18. He was a man approved of God (faith
the apoltle) by miraclesy, wonders, and fions which
God did by himy Aclts ii. 22.

This power God did beftow on Chrift, tobe only
an evidence of his being the true mefliah : Rabbi,
faith Nicodemusy we know that thou art a teacher come
Srom God s for no.man can do thefe things that thou dof?
except God be with himy, John iii. 2. The works,
faith Chrifty, which the Father hath given me to finifh,
the fame works that I do, bear witnefs of me, John
v. 36. His works were an evident proof, that he
was no impoftor, but a true and moft wonderful
prophet ; yet ftill he 1s faid #9 be but « man, a man

whom God was with, @ 7e2 by whom God did
wonders.

GF
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OF THE INCOMPREHENSIBLENESS OF GOD'S
NATURE.

Somre objelt, that we muft not think to com-
prehend the infinite nature of (God, nor underftand
fully every particular that does relate to his divine
perfetions 3 for God is incomprehenfible, and may,.
for aught we know, be that which yet we cannot
plainly underftand him to be, namely three 1in perfon,
thouch but one in eficnce. h

1 anfwer; fome of (God’s divine perfeflions are
{elf-evident, and it 1s 1mpoflible that we can be
miftaken thercin: we are infallibly certain that he
muft be immenfe in perfon,. alinighty in power, and
moft wifec in knowlege.. And although we cannot
know what God 1s 1n every refpect, yet at the fame
time we may know certainly what indeed he 1s not ;.
we know certainly, that /Ae is not @ man,. or that he
was made of 2 woman, as Chrift was™: we know
certainly that he 75 not mortal, or that he cannot die,.
as Chrit did;. and we know certainly that be has
#not a God above him, as Chrift had ; and we know
certainly, that he bas not reccrved any kind of power from
another,, as Chrift Jefus is {aid to do.

And as one truth naturally infers another, {o we
do from hence afluredly conclude, that the perfon of
Jefus our lord is not truly God, for be was made of
a woman, Galiiv. 4. He died to redecn usy 2 Cor. v.

14, [1de
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4. He had ¢ Gid above &imy, 1 Cor, xi. 3 And

he did receive all the potver be had of another, John ve.
30. Mat. xxvig. 18.

We alfo know certainly, that if the divine
ocodhead did confilt of three perfons, that then nci-
ther of the three perfens {ingly can be God.  If all
three be but that one (God together (as the trinita-
rians afiert), then no cne of them can be the true
God by bimfclt: for the fame denomination cannog
properly fit each perfon fingly, as does fit them
when conjoined in one mutual relation; for then they
might be faid te be indeed three fupreme godhcads,
which is utterly impoflible.

We allo know certainly, that if any of the tlirec:
perfons, fuid to be in the godhead, be God by him-
{elf, as we have proved Ged the father undoubtedly
15, then all the reft are but fuperfiuous and unne-
ceflary, as to the conftitution of a godhead : for one
infinite; almighty, and moft wife perfon is as fuf
ficient to all the purpofes of a godhead, as ten thoufand
deities : but if three be but the one true God together,
then no one of them can be that one true God by
himfelf alone.

Laftly, we may be infallibly certain, that if doc=
trines grounded on fo many numerous and great
cvidences both of fcripture and- felf-evident reafon,,
as thefe are, That God is but one in perfon 5 that the
perfoir who is truly Gady is no other than the Father of
Fifus Clrifty and that the g/t excellont of wmen, ever
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Feftes Chrif?, was only @ man, be falfe; then we cannot
be certain of the truth of any other principle in re-

ligion ¢ 1f the evidences here colleéted do deceive us,

it is in vain to hope by any other mcthods to find

the truth.

OF THE COMING DOWN GF CHRIST FROM
HEAVEN,

SoME, as a proof of our faviour’s godhead, urge
thole texts of {cripture, where it is faid, Ele came
aowi from beaveny came forth from the father, and
afcensied up where be was before. To which T an-
{wer, that thefe prove not that for which they are
intended, fince it is plainly inferred from other ferip-
tures, that Chrift, fome time before he was f{ent to
declare the glad-tidings of the ocofpel, was affumed
or taken up-from the earth into his father’s more im-
mediate prefence, (as St. Pau/ was fome time after
mto the third heaven) there to be inftructed in the
mind and will of God, and to be invefted with that
great dignity and power of being a prince and a
faviour..

T'o this the prophet Danicl’s vifion plainly alludes
F [aw, faith he, in the nioht=vifions, and behold one
lite the fon of man came to the antient of days, and they
brought him before himsy and there was given him do-
minion and glvy, and a Fingdom, that all people, and
nations, and languages fhould ferve ki, Dan. vit, 173.
And from the words of our favicur himfelf it is plain,

that
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that he afcended up into heaven before he came
down to declare his father’s will to men s No man,
{aith he, hath afcended iuto heaver, but be that came
down from hcaven, Fobm 1ii. 13. But no man but
Chrift ever came down from thence, which he never
could have done had he not firft afcended up thither.
And that he was taken up to bc inflrudted i the
doltrine .e was to publifh to the world, 1s plain alfo ;
T he Father, {aith he, that fent me, Le gave me a com-~

mandment what I fhorld [ay, and what I fFould fpeak,
John xii. 49.

"T'he redemption or reftoration of mankind was =«
work of prodigious difficulty ; and God, who had
fore-ordained our faviour for.the perfornance thercof,
did for his greater-encouragement prefent to his view
the glories, which before the werld was ( John xvii. 5.)
he had defigned as a reward for his fon the mefiiah :
and it was doubtlefs this fore-tafte of the divine and
neavenly happinefs .that animated him with courage
and fortitude to encounter all the difficulties that
{ftood in his way, Hence 1t is faidy that be for i1le
goy that was [fet before him did endure the crofsy and
defpife tle flame, Hcebe xil. 2.

OF THE ETERNITY OF CHRIST.

SoME object, that Chrift is faid to be before
Abraham, before all thinos, and that he Lad glory wwith
God before the. worid was. ‘T'his, fay they, proves
him-to be eternal, and by cenfequence God. 1 an-

1

{vwer,
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fwers it is wmpofible that Ghrift can be the true and
Lviny God, {ince 1tas plain from what has been faid
in ‘the former part of tfals work, that no perfon is
truly God but the father of Chrift, and that Ghrif
has a God above him.

Jtis impoflible for Chrift tobe eternal : for if God
be his Father, as all acknowledge, then there was a
time when the {on had not a being : for tobe a fon,
and to be equal in duration with his etérnal Father
that begot him, 1s undoubtedly impoffible, Befides,
we are told plainly, that the fon was nirlt fore-ordained
before he came. to have a being in thefe latter times,
1 Pet.1. 200 Now no fore-ardained being can pol-
fibly be cternal, fince he that did ordain his being
muit be before him of neceflity ; and none but the
very firft of all beings can be truly eternal.

How could he have a being before Abrabam, {ince
it is declared he was of the feed of Abraham? How
could he be before David, when it was out of David’s
pofterity that God raifed up Jefus according to his
promife? And fince Jefus the fon of God was made of
a woman, Gal.1vs 4. he could not be more antient 1n
time than his mother that bare him.

It follows then that thele {criptures on which the
oljection depends are purcly figurative, and are not
to be underftood in their literal fenfe and meaning
they declarc indeed, that Chnilt i jome foufe or other

was bzfore all things, before Abrebam, and had glory
before
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before the world was, but not in that {enfe which the
objcctors {uppofe.

For it is not reafonable they {fhould be underftood
in fuch a fenfe as contradiéts both common under-
ftanding, and the greateft and plaineft part of all the
bible; they are places of the fame nature with thofe
which St. Peter afhrms are hard to be underfiood,
2 Pet. iii. 16, and for that reafon muit by interpre-
tation be brought to fuch a {enfe as is agreeable to
the analogy of faith, and the moft general {cope and
defign of the holy fcriptures: that is to fay, that
Chrift was before Abrabam, and beforc the world,
¢z, In the fore-ordiration, decree and counfel of .
God, as in very deed St. Peter interprets them,
when ke faith thus of Chrift, that be weriy was

fore-ordained before the foundation of the world, but
was manifeft in thefe laff tumesy, 1 Pet, 1. 20,

OF THE SATISFACTION THAT CHRIST MADE
TO GOD.

SomE argue thus; that if Chrift had not been
(God, the facrifice he oftered, or the fatisfadtion he

made for finners, would not have been of that infi-
nite worth which was nccefiary to fatisfy the infinite
juftice of an oftended GGod. I anfwer; The holy
{criptures do not any where 'declare this doéltrrne,
but on the contrary they tell us, that as 2y the offcnce
of ome judgmcnt came wupen all men to condemiation s

k )
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Jo Ly the vighteoufincfs of one the free gift came upon alf
1167 £0 jufdification of lift, Rom. v. 18.

Jn which words are contained the whole doflrine
of the fatisfation .of Chrift; and they imply thus
much only, that (God was {o infinitely well pleafed
with the unipotted righteoufne{s of his fon, that for
his {fake he entered into a new covenant of grace and
mercy with mankind, wherein he did engage himfelf
to be {till their God, and to afford them new means
of becoming his pegple.

Thus did God, in infinite mercy, take all men again
into favour for the fake of one perfectly righteous
perfon, as in mnfinite juftice he had before included all
men under f{uffering for their firft father’s fin and
tranfzrefRon : So that as by man came death, the
punifhment due to the breach of the firft covenant, /
ly man came alfo the refurreétion fremn the dead, 1 Cor.
xv.2T. All which was not the cffe€t of any equiva~
lent price which by Chrift was given to God, but of
the righteoufnefs or obedience, which he performed
to his father’s command : for as by one man’s difobe-
dience many were made finnecrs; fo by the obedience of
one fhall many be made rvighteons, Rom. v. 19.

Had Chrift given to God, or made in our ftead
fuch a fatisfaction as had becen equivalent to the
tranfgreflions of all men, in order to redeem them,
how then cculd eternal life be the free gift of God?
Fow then could we be faved by free grace ¢ and how
could our fins be faid to be forgiven? for gift, and

orace,
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aruce, and forgivenefs, are not proper terms where
an cquivalent hath been received.

In the feripture it is faid indeed, that Chrift hath
ohtained eternal vedemption ﬁr usy Heb. 1x, 12. That
our peace is madz through the blood of his crofs, Col..
1, 20. That we were reconciled unto God by the death

of his fon, Rom. v. ro. But it fpeaks not fo much.
as one word of an equivalent,

Butis it not faid, fay fome, that twe are bounht with
a pricey: X Cor. vi. 20 3 and that the fon of man has
given bis life a vanfem for many? Mat. xx. 28, T
anfwer ;3 thefe are but umproper expreflions, and are
of the fame nature with thofe which attribute hands,
and eyes, and ears to (God, which only imply that
fuch alls are done by God which men ufually perform
by thefe bodily parts : Even fo Chrift is faid to ran-
fom us, and to buy us with a price, becaufe by his
means we do receive benefits equivalent to what they
do who are fet free from any kind of mifery and bon-
dage, by the payment of a price to them in whofe
bondage they are..

I fhall, as a clofe to what 1 have to fayon this
head, add, that the juftice of God fpoken of is
{atished in a manner different from that which the
adverfary {uppofes : that is to fay, the juftice of God
15 fatisfied in the certain punithment of Adam’s tran{-
greflion. Adam was ccmmanded not to eat of the
forbidden fruit on pzin of death. This command he
tranfgrefled : and it is evidert, that the punifhment

E 2 was.
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was accordingly infliCted, for Adam died, and all his
pofterity do die likewife. Now when the penaity 1S
thus inflicted, 1t is plain that juftice is fatisfied, and
(rod in equity can require no more: but had not
Chrift obtained the favour to reftore us to life after
the punifhment was thus infli¢ted, there had then
bzen an end of mankind for cver.

From hence it is apparent how idle their fancy is
who imagine Chrift fuffered what all mankind fhould
have f{uffered, in order to free them for ever from
fuffering the fame. For it is plain beyond contradic-
tion, that we are not f{reed from death, the punifli~
ment due to that firft tranfgreflion, for we all diey
God does exact the forfeiture of every one of us, and
by confequence his juftice, as to that offence, is fatis~
fied in 2ll its demands. But this, fay fome; is falfe,
for hell was our due as well as death ; and from that
Chrift has freed every one that will believe. 1 anfwer ;
it 1s ftrange that Chrift fhould free believers from
one part of the punifhment and not from the other:
‘'The fcriptures no where reveal this {ecret, and for
that rcafon we need not believe it,

Hell is the punifhment which is due to the breach
of the {ccond covenant, and not of the firft; now
neither has Chrift freed us from this by any thing
that he has done and fuifered for us. He by his righ-
teoufnefs did indeed procure for us a new covenant,
and this new covenant of grace propofes life and
pardon, on condition that we will believe its promifes,

{incerely
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fincerely endeavour to obey its precepts, and repent
of {in; and they are truly the breakers of this cove-
nant who live in a continued courfe of difobedience
thereunto; and die at laft in final impenitence. Now
for {uch finners as thefe there does remain no facri-
fice ; Chrift never died for the redemption of 1uch,
and by confequence can no-ways be faid to {uffer in

their {tead.

OF THE OBJECT OF DIVINE WORSHIP.

Some objelt, that Jefus muft be God, becaufe it
15 recorded that his name, in the moft primitive times
of the gofpel, was called upon ; fee A% ix. 14. and
xxit, 16. I anfwer; it is difficult to underftand
rightly what is there meant by calling on his name:
"T'his is certain, that the {cripture no where enjoins
us to inake Chrift the objeét of divine worfhip; it
does rather exprefsly intimate the contrary. Our
Lord forewarns his difciples not to afk any thing of
him after his afcenfion, but bids themn afk the IFather
in his namey Fohr xvi. 23, 24, 26.

And when our Lord taught his own difciples to
pray, he bids them fay,, Our Father which art in bea~
ven, Mat. vi, 9. He does not direét them to fay, O
Chrift hear us: He tells the Samaritan woman, that
in the following times the true worfbippers fhould
worfhip the Fathery John iv. 23. 1t was the dodtrine
of Bt., Paul, that innevery thing by prayer and {uppli-

E 3 cation:
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cation we fhould let our requefls be made known
unto God, Pl iv. 6. And his .own pratice was
according to his doltrine, 1 bow my knee (faith he)
to tne Father of our Lerd “fefus Ghrift, Eph. iil. 14.
and 1n many other places, God or the Father, not
Chrift, is mentioned as the alone- object of divine
adoration and petition : And it is worth noting, that
Chrift himfelf, whofe example and footlteps we
fhould follow, prayed always to his Father, and never
did fo much as once petition any other perfon of the
{uppoled trinity.

And as to thankfgiving, it is plainly faid to be
the will of God, that we fthould do zll in the name
of the lord Jefus, giving thanks to (God and the
Father by him, G/, 11, 17. And in another place
we are commanded to give thanks always unto God
and the Fathery tin the name of “Fefus Chrift, Eph. v. 20.
And accordingly we read in a great number of places
in the New Teftament, how the apoftles gave God
thanks through Jefus Chrift.

Jefus our lord is faid 1n {cripture t0 appzar in the
prefence of God for usy, Heb. ix. 24. To bean advocate
for finners, 1 Johnii. 1. Do make interceffion for the
Jaintsy, Rom. i, 34. To be the Mediator between
God and men, 1 'Vim. ii. §¢  The munifler of the new
ccvznant, Heb. viii. 6. All which proves him to be
the perfon that pleads our caufe, that {olicits our ac-
ceptance, tae grezt tranfadtor and manager of all

aftairs
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affairs between God and us 3 but it no-ways intimates -
any divine worfhip due to himfelf,

And indeed fhould we put Chrift inftead of the
true God, and make him the alone objelt of divine
prayer and thankfgiving, in whofe name then fhall
we approach the throne of grace? and by whom
{hall we render thanks to God? who fhall be our
interceflor, our advocate, our mediator ? For my
part I know but of one mediator, and that is
the man Chrift Jefus, 1 T2m, ii. 5. and he only is
the mediator between us men and the one true God,
whom I before have proved to be only the father of
Jefus Chrift.

To make our lord Chrift therefore the objelt of
our divine addrefles 1s as much as in us lies to de-
prive him of his mediatory oftice, which alfo by con-
fequence is to deny him to be the fon of God, even
the beloved in whom alone we arc accepted, Eph. 1. 6.
Yea, and by this we deny alfo the godhead of the
¥ather, in whofe ftead we do by this means place
Chrift, than which there can be nothing in this world
that is more truly antichriftan ; fee 1 Fohn ii. 22.

Now from the aforegoing arguments it is evident,
that whatever the fenfe of the objelted places be, yet
they cannot mecan that which the objeltor intends,
fince in vaftly more numerous and plain places the

{criptures make God and not Chrift to be the alone
object of our divine addreffes.

OF
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OF THE NOVELTY OF THE UNITARIAN:
DOCTRINE..

SoME objet againft the doltrine ¢f God’s being
but one 1n perfon the novelty thereof, that it is but
of yefterday in comparifon to that which afferts a
trinity, which is, they fay, of at leaft 1600 and odd
years ftanding. I anfwer, that the objector is greatly
miftaken : for can that be a new do&trine which has
the greateft and the moft plain part of the fcripture
for its foundation ? The doltrine of (God’s being but
one 1n perfon is in the former part of this work proved
to be exprefsly and plainly contained both in the old
and new T'eftament, and by confequence muft necds
be as ancilent as the {criptures are.

T'he long continuance of the contrary doétrine, if
it were as ancient as the objettors afirm, i1s yet no
argument of its real truth. We-read, that foon after
the good wheat was fown, the enemy began to
fprinkle tares in the field'; Adar, xiii. 25. And the
myfitery of iniquity began to work even i St. Paul’s
time, 2 Theff, 11. 7.. So that it is no wonder, that
fome errors, as fuppofe this of the trinity,. be almofit
of equal flanding to the greateft truths: for where
(God has a church, the devil always has a chappel.
It is not the long or fhort continuance of any doc-
trine, as to its profeflion, that makes it authentic, but
that foundation of reafon and {cripture on which it is

built : A tenct is not therefore true becaufe of its
jong
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long or general belief, if at the fame time it con-
tradicls felf-evidence, and the general current of the
{facred {criptures.

O SCRIPTURE MYSTERIES.

Some objelt,. that much of the {cripture is mere
myftery 3 and therefore fince all feriptureis the objeét
of our faith, we muft fometimes believe things which
we cannot comprehend. I anfwer, if we are to be-
lieve myfterics when. clearly revealed, yetit dees not
from thence follow, that therefore we muft believe
impoflibilities and contradi¢tions. A juflt God can
never lay on us a necceflity of fubmitting to thofe
terms and conditions of falvation which we cannot
poflibly underftands. Idence it follows, that fuch
obfcure myfteries as cvidently do contradié&t other
plain truths, do no-ways concern.us, fo long as we
are 1n the dark as to their true fenfe and meaning.

When a myftery is plainly exprefled in feripture, as
when 1t 1s faid, a virgin did conceive a {on, or that
all men fhall rife again, or that Chrift fhall judge
the world, and no. other plain fcripture contradiéls
ity neither is it contrary to human recafon; we are
then to beheve it, though. it may be above our un-
der{tanding; to. conceive which way the power of God
fhould enable a virgin to conceive, or in what man-

ner our {cattered duft fhall be recolleéted and revived,
or how our blefled faviour can be made fit for {o great
& work as an univerfal judze.,

But
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But if fome places in‘fcripture had faid thefe things,
but others more numcrous and plain had affirmed
the contrary, or had it contradi¢ted any felf-evident
principle of reafon,. we might then have rejected the
belief thereof as fafely and with as good authority as
we now do that of tie popifh tranfubftantiation, which
by the way 1s asexprefsly contained in {cripture as is
that of the trinity.

But for myfteries of a more doubtful nature, fuch
as want the qualifications before exprefled, they can
no-ways oblige our faith, fo long as their true mean-
ing lies hid 1n obfcurity of expreflion, 'I'here will be
a time when all {ecret things.fhall be revealed, and all
hidden things fhall be brought to light, for which we
muft wait with patience, and not pretend, as fome
do, to explain even what is moft hard and difficult,
by {uch notions as are purely unintelligible ;. for this
15 but the more to confound their minds which were
at a lofs before.

It 1s true,. if any man can rationally explain a
myf{tery, he then does good fervice both to God and
man ; but this we are infallibly certain is never done,
when the fenfe that 1s given of a doubtful place of
fcripture is contrary not only to the generzl current
of the reft of the word of God, but is alfo a contra-
diction to the moft felf-evident fentiments of human
underftanding,

But fome may {2y, if fuch paffages as thefe are {c
gencrally to be overlooked in the bufinefs of relizion,

why
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avhy then did God caufe them to be recorded in the
facred fcripture ? I anfwer, that it may as well be
atked, why GGod made fo many forts of fmall, and, as
we think, ufelefs infects to live upon the carth, fince
we know not what benefit they are of to the world ?
Doubtlefs (God, who does nothing in vain, made
them for fome great ends, though cur fhort-fighted
underftanding . cannot perceive what thofe excellent
ends of his are : Even fo'likewife will his wifdom be
manifefted fome way or other, by what to us is yet
hard to be underftood in fcripture. And though we
are jgnorant of the true meaning of many of the moft
obfcure and doubtful parts thereof, yet the-ends and
purpofes of (God in caufing them to:be written cither
are or fhall in due time be accomplifhed,

In the mean time we ought -to magnify that mani-
felt goodnefs of God, who hath -communicated to
mankind fuch a number of plain and evident precepts
as will be fully fufficient {or falvation, 1f we carefully
obferve them. All arc concerned 1n the bufinefs
of life eternal, therefore hath God given us laws {uit-
able to our common-capacities: The gofpel of Chrift
was preached to the poor, which intimates that the
glad tidings of falvation did not confift of unintel-
hgible myfteries, but of fuch plain and evident notions
2s did fit the underflandings of the lowe{t people.

CF
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OF FAITH AND REASON.

"There are a fort of pcople 1n the world of feveral
falle perfuafions, who, when they can no longer main-
tain their errors againft the power of true reafon, fly to
fuith as their laft refuge, and tell us, that it is by faith
only that we are made able to overcome the world,
1 John v. 4. And that therefore it is neceflary for
men to believe what yet thcf cannot comprehend.

To this I anfwer, that faith indced is the chief
duty of the chriftian religion, becaufe. it is the belief
of (God’s promifes and threatnings that does engage
mankind to the obedicnce of his precepts: Few, I
doubt, would be religious, were there no fear of hell,
nor hopes of heaven. It is faid, that all things are
poffible to bhim that belicves, Mark ix. 23. which in
other words imports, that no difficulty nor hazard,
how great {oever, fhall be able to ftop them in their
chriftian race : And in this fenfe 1t only is, that faith
15 {aid to be the victory that overcometh the world.

But though it is only a firm perfuafion of the truth
of God’s promifes and threatnings that infpires the
{aithful with courage to overcome and conquer the
temptations not only of the devil, but of the lufts of
this world too ; yet this s no argument, that therefore
we muft affent to that which we fee no reafon to believe

for then we might be every whit as liable to believe
things falfc as things that are true.

Wherefore
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Wherefore it behoves us to be very watchful anu
circumfpedt in avoiding falfe principles ; for error of
anjz ind will rather make us flaves to the devil, than
enable us to overcome and conquer him. As there-
fore thou oughteft to embrace truth wherefoever thou
doft find it, {o be as ready to relinquith errors, when
by carefully examining into rcligion thou haft dif-
covered them to be fuch; for ¢ is iz every refpes? as
heroic an al? of faith 1o believe ourfelves in the wrong
when we really are fo, as it is to adbere fledfaftly to a
iruth undoubted. .

Know then that no kind of faith can be true that is
certainly unreafonable, for the light of nature is as
fnuch God’s law as divine revelation 3 and none muft
cver think, that God’s law can contradict itfelf.
Right felf-evident reafon 1s the only touchitone that
men have to diftinguifh truth from ecrror: and it is
the agreement even of {cripture with this reafon that
makes us know it to be the word of God ; # 75 ot
our forefathérs Jaying fo, but the exalt concurrence of the
wrtnefs of eur [pirit and that tcflnony.

And though fome would perfuade us not at all to
truft to reafon in matters of religion ; yet it is oblerv-
able, that thofe very men that cxclaim moft againft it
are yect necceflitated to give reafons of their own to
prove, 1f it were poflible, that your reafon is not to
be relied on @ and certainly that guide muft needs be
moft fafe, whom the whole world, in fome kind or
other, do find it fo neccflary to follovw,

E Qor
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OF TIHHE TRUE NATURE OF RELIGION.

1t 1s certain, that the laws of religion are defigned
by God for_the only geed of mankind ; he forbids
fome things and commands others, only becaufe the
one 1s prejudicial to man’s well-being, and the other
1s abfolutely neceffary to his peace and happinefs. In
order then to the true happinefs of this life, there is
required a {uitable way of living, even fuch as re-
fpeéts the univerfal good of the whole kindj; which,
in fhort, 1s that which men call a life of holinefs, or
a life perfellly free from every kind of injuftice or
mifchief both to one’s {elf and others.

And as for the heavenly ftate, that is a ftate of
perfe&t goodnefs and purity ; and it is impoffible, that
a‘ny one can take delight in that divine kind of life
hereafter, which he hated here: And for that reafon
could the wicked be admitted into heaven, yet then
would they be unhappy, by reafon that there none of
thofc bafe and ignoble pleafures would be found
which their corrupted minds on eartn did love and
admire. It is then only a good life on earth that can
fit us for the heavenly inheritance.

MNow this goodnels of life, {o neceflary to man’s
both prefent and future blifs, does not confift inf{pecu-
lation, but in practice. DBelief 1s of no other ufe
than as it cnaéls cbedience 3 and that is the reafon,
that the day of judgment is reprefented as taking no
notice of the opintons, but of the practices of men.

Have
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Flave you fcd the hungry ¢ Have you cloathed the
naked? Have you vifited the {ick? Adat. xxv. 236.
At that great folemnity the enquiry will not be, what
had you in the world? or what did you profefs? but
what good deeds have you done therein? how has your
care been to promote the univerfal good of rational
beings? Have you renounced the luft of the flefh,
the luft of the eye, and the pride of life ? 1 Fobnii. 26,
and lived foberly, and righteoufly, and godlily in this tre=-
feut world?  Tit. ii. 12. and donec jufly, and loved
mereyy, and walked bumbly with God ¢ Mich. vi. 8.

Now if it is the gocednefs of our pradiice that is the
oxc thing neceflary to {alvation, then the difbclicving
either a few doubtful, or elfe a fcw unreafonable opini-
ons, can never be dangerous. Letusthen(astothe point
now under examination) afk ourfelves but this one
queftion, Will the belief of the doltrine of a trinity
make me a more merciful and rightcous man than I
fhall be 1f I did profefs the contrary? Will it make me
love and honour (God better 2 Will it make the fervice
which 1 render to his Divine Mazajefty a more reafonable
fervice ! And if on f{erious confideration you find it
will not, then it is plain that the.Unitarian faith,
which denies a trinity of perfons in the Godhecad, is
much to be preferred, f{ince it is not perplexed with
fuch contradi€tions to human underftanding, but
depends on more plain and noble evidences, and docs
alfo in all refpelts whatfoever effectually fecure a good
life; which, when all is done, is the very {cul and

F 2 life
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life of religion, and will ftand by 2 man when hypofta-
tical unions, and mutual confcioufnefs, and Somewbhats,
will prove but poor things to depend upon for {al-
vation.

T'here can be no danger of damnation for not aflent-
ing to fuch mylterious notions as men can at no
talerable rate underftand, fuch as is that of the
doltrine of a trimty, (which wmakes the divine
power of the Godhead to refide in three diftinét perfons,
whefe conflitution is ke that of a free flatey rather than
the msre divins gsvernment of a fingle monarchy) af
in the mean time they believe heartuly the plain
doltrine revealed in God’s word, and live up truly to
the undoubted precepts whicn the chriftian religion
commands, which I am certain does no where fay,
that unlefs ye believe that three perfons are truly God,
ye {hall certainly be damned.

SALVATION AND THE BELIEF OF THE
TRINITY NOT INCONSISTENT,.

Ir is obje&ed as dangerous to believe the doltrine
of God's being but one in perfon, becaufe we fhould
hereby, as much as in us lies, exclude from falvation
Al thofe pious and juft men who in former ages have
lived and died in the belief of a trinity. 1 anfwer ; the
wifdom of the unitarian dodlrine never was {o uncha-
ritable as to fuppofe this ; yct doubtlefs the belief of a
trinity muft needs much lefflen their future happinels,

| though
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though not Whoily debar them of falvation: And
therefore to perfift therein, after due admonition efpe-
cially, is very imprudent and dangerous.

It is plain, that though thofe who belicve a trinity
do believe more than cither God or Chrift do require
as neceflary to falvation, yet together or therewith
many perfons do alfo believe all the chief fundamentals
in religion that are requifite to fave them ; and there-
fore their hope and truft in God’s mercy on one hand
may out-ballance their error on the other. If God
winked at the ignorance of the virtuous gentiles, how
can we imagine that he fhould not be gracious to the
heedlefs and unwitting errors of the humble and con-
tritc-hearted chriftian ?

If any man ({aith the apoltle) build on the foundation
hayy and firaw, and ffubble, thatis, doftrine that will not
ftand the teft of truth, be hali fuffer lofs 5 yet be himfelf
fhall be faved, but fo as by fire, 1 Cor. ili. 15. that Is,
with great difficulty he fhall efcape damnation. If
God fhould be extreme to mark what is done amifs,
no man could ftand ia judgment before him; as it is
i Lfalm clxiiic 2. and cxxx. 3. AU falvation 15 of
tne fiee grace and mercy of Gody, who pardons iniquity,
tranfgreffion and fin, Exod. xxxiv. 7. A good life will
make great abatements upon the account of a bad
fath 5 Merey rejoiceth againfl judgment, Jam. i, 13.
and charity fhall ccver amultitude of fius, 1 Pet.iv. 8.

But thou_h it is poflible for a2 man to be faved in
this faith, who otherwife has lived well, yet it will

oz doub:lcis
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doubtlefs much leflen his future happinefs, for error of
any kind is the fruitful parent of many mifchiefs ; it
betrays us into abfurditics, and involves us in many
“unwarrantable words and actions. As our faith is, fo
will our practice be apt-to be, and confequently error
ih one refpeét or other will be apt to make mens lives
lcfs innocent ; and the lefs innocent our actions are,
the lefs doubtlefs will our reward hereafter be : For
the eternal glorics, compared to that of the fun, and moon,
and flarsy, 1 Cor. xv, will be in proportion to the de-
arecs of our chriftian perfection. They therefore
whofe religion is fuch only as will but juft preferve
them from damnation muft not expeéi fo large a
fhare of the divine recompences, as by God's grace
is due to the enlarged capacity of the more exadtly
Lknowing and undefiled foul.

But notwith{tanding what has been fuid on the be-
half of thofe otherwife good livers who have not been

senorant of the truth merely out of malice and defign,
T add, thatincafec men of falfe principlesare told plainly
that they are in the wrong, and yet they {hil do ob-
ftinately perfift therein, and refufe to confider {erioufly
the arguments both of {cripture and reafon that are
oifered to convince them; I {fee not how in any cafe
it is poflible for {uch to be {aved : for this is truly and
plainly to rejet the couniel of God, and to do defpite
to the {pintof grace.

BY
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BY WHAT NATURE THE WORLD WAS
REDEEMED.

WHEN men have argued whatever they can about
the neceffity of Chrift his being truly God, that fo the
facrifice he offered might be of merit {ufficient to
anfwer the demands of God’s meft infinite juflice ;
yet after all it muft be acknowledged, that our peace
was made with God, only by the holy life and death
of an human perfon: for nothing that is truly God
cai die or fhed blood, but it 5 by blo’, even the
blood of a dying Fefus, that we are cleanfed from all
Jiny 1 John 1. 7. And this his death for our redemp-
tion is an undeniable inftance to prove, that his per-
fon was truly human,

Chrift Jefus our lord was undoubtedly filled with
the divine {pirit, for in him dwelt the fulnefs of the
godhead ; ‘out this did not make hiin God, any more
than a believer fhall be made God by recciving of bis
Julnefs, John 1. 16. or by being partaker of the divine
nature promifed to fuch, 2 Pes. 1. 4. It only fitted
him for the work of redemption: he by that eminent
inhabitation of the divine fpirit became able to fur-
mount all temptations to {in; and it was only the
undefiled obedience of his life, even unto death, that’
made the facrifice which he offered unto God ae-
ceptable.

"1'he blood that was thed to manifeft the intire obe-
dience of Jefus unto God was no other than the blood
of 2 molt holy and excellent man; it was not the blood

of
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of God, as fome menrafhlydoaffirm: On the crofs he
that thus died cried out, My God, my God, why Faf?
thou forfaken me @ Now for him to be (God that thus
prayed to GGod, is, I think, impoflible. Wherefore
1t 1s evident, that he who thus died was not a true
deity 5 and yet it was by him that died that the world
was redeemed y for which bleffed be the Lord God of
Yrael, who hath thus vifited and vedeemed his people, and
bath ra:fod up a mighty falvation for us out of the houfe
of his fervant Davidy, Luke 1. 63, 69,

A GENERAL RULE FOR ANSWERING ALL
OBIECTIONS.

HAvinGg confidered and anfwered the principal
objeltions. urged 1n favour of the doltrine which afferts
Jefus -Chrift to be truly God, in oppofition to that of
his being only. the man who s the mediator between God
and meny, 1 1im. 1. 5. or that which aflerts, that none
1s (zod but the father of Chrift, it will be needlefs to
confute thofe other little objections which ftill remain ;
fince when the chiefelt ftrength that does uphold an
error i1s overthrown, it is not in the power of {ome
little props to maintain and fupport it : neverthelels ,
left the minds of fome fhould thereby be perplexed, 1
here lay down one gencral rule, by which all other
objections may be eafily refuted, and that is this:

If any principle in religion be true by thé greater
and by the plaincr nuinber of cyidences, it can never

be
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be falfe by a few in number, or by them that are darlk
~and doubtful.

If then the arguments to prove the true God to be
only the father of Jefus Chrift are more in number,
and plainer to be underftood, than thofe are which
are objc&ed in favour of the contrary, you necd
then only to reply thus, that the proofs that make for
it are more bota in number and weight, than thole
that are againft 1t 3 and that therefore it would be ur
pardonable to fuffer fuch trifles to unfettle and fhake
your faith.

Suppofe a man objelts agzainft the doflrine of
God’s being but one in perfon this text, Ler us
make man, Gen. 1. 26. and endeavour to prove from
thence, that God is more than one in perfon, is it
reafonable to {ufter this to alter your judgment, when
for that one paflage, s, urged in favour of the belief
of more perfons than one, you have ten thoufand that
mention God t> be but only one, in {fuch terms as
thefe, 1, thou, me, hey, his? And as for the terms of
wey, they, them, &c. they are not mentioned in
{cripture fo much as once, as applied to God alone.

If every fingle objeltion that is ftarted fhould be
admitted to be of authority fufficient to invalidate the
beft and cleareft proofs ; or if every hard and doubtful
paflage in: feripture were enough to overthrow all them
that are clear and plain, then all true religion would
foon be at end : for fome plaufible exceptions may be
made againft the chiefeft and plaineft truths in religions»

otherwile
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otherwife fo many falle and erroneous opintons would
not have obtained that authority that they have in the
world.

Indeed when we are told plainly, that we arein an
error, and arguments truly confiderable are at the fume
time offcred to undeceive us, we ought then to fuffer
ourfelves to be convineed: for if what is thus urged
carrics with it fo much clear evidence as makes 1t
undoubted, the changing then of our opinions will
not only be reafonable but very honourable too, fince
nothing ie morc izgnoble and bafe than to be aflave to
error, from which not any thing in this world but
truth can free us,

OF THE TRUE NOTION OF THE HOLY GHOST.

It is plain from the general analogy of true faith
grounded on {cripture-evidence, that the holy ghoft s
no diftinélt perfon {ubfifting of himfelf; for then it is
clear, that our L.ord could not be the fon of him wheo.
is now called God the father, or the firlt perfonin the
fuppofed trinity, fince it is plain that the Virgin
Adary’s conception was occafioned by the cverfbadow-
ing of the Foly Ghof?, Luke i, 35. which all trinitarians
acknowledge to be the third perfon, and not the firft:
It is exprefly faid, that that which was conceived in ber
evas of the holy ghoft, Mat. 1. 2.0. Audthat fhe was with
child by bimy, Mat.i. 18. Wherefore it is evident from
thefe additional words, and the power of the higheft

Jhall
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fhall overfhadow thee, Luke i. 35. that the Tholy
ghoft is only that divine and invifible power of God,
‘by which he works his will and pleafure 1n the world ;
and by confequence, that God, and the {pirit of (50d,
are no more two di{tinét perfons than man and the
{pirit of man arc; for to the one the other is compared
in ‘the facred fcripture, 1 Cor, 11. 11. And asthe
members of man’s body do {ecretly and wonderfully
obcy the dictates of his will orrmmd, fo, and much
more {o, duv all creatures act, and are commanded
by the Almighty power of (God’s divinc and moft
wife will and pleafure.

‘When therefore all the ele&t people of God are faid
to be fanétified by the holy ghoft, it muft be under-
Itood of that new temper and inclination of mind
which God by his divine and invifible power docs
work or cgufe in men.  When he powerfully raifes
up'in them ‘holy thoughts, and excites in their minds
new defires, he is then truly faid to fanctify them by
his fpirit 3 and when men wilfully reject thofe motions
to goodnefs, which God by his power does raife up
mn them, theyare then truly faid to refift, and gricve,
and quench his 1pirit.

‘And-whereas the fpirit is faid to receive, and to be
fent, from whence {ome would infer its diftin& per-
fonality : it is replied, that thefe are but improper
cxprefiions, fuch as are before noted to be fpoken of
God and Chrift ; they are words fitted to our dull
apprehentions rather than-to the true nature of the

foirit
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fpirit uflf, cven ac God is reprefented as having the
altions and paflions of a man, and to come down from
Heaven, when yet we know that he is already cvery
where, though our mortal eyes have not powers fitted
to perceive him: He that filleth all things can no-ways
be capable of moving out of his place. Such ex-
preflions as thefe therefore are plainly improper, and
muft not be underftood literally, or as at firlt fight

they feem t¢o exprefse

The CONGLUSION:

"T'O what has been {aid on this fubject, I will only
add this one folemn proteftation, that as what I here
‘offeris grounded on the diftates only of plain and po-
{itive fcripture, and the moft evident and perfet rea-
fon, as I humbly judge: So the defign of this its
publication is the alone glory of (God Almighty, and
the Church’s peace, which no~ways can be eftablifhed
firmly but on the foundations of truth.

And though 1 am fenfible the work is not performed
with that exaltnefs as to be in every part without re-
proof, yet I am fatished that in the main I have
therein managed the true caufe of (God and Religion.

Neverthelefs, 1 have a fecret diftruft within me,
that what 1 here offer will not be kindly received:
for my beft endeavours muft not expet to find better
fuccefs than did thofe of my blefled lord and mafter;

who, though he jpake as never man fpake, and con-
| firmed
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frmed his doftrine with fuch miracles as did de-
monftrate him to be a teacher _/ént @" Gad, yet was
believed on but by a few: The praife of men was
then generally much more. beloved than the praife of
God; Fobn xii. 4.3.

And I doubt the cafe is fhill th: fame; men now
{fcek their own and not the things of Jefus Chrift,
Phil. ii. 21, They that love riches will hardly run
the hazard of loling any temporal preferment for the
fake of truth. Others will be averfe from acknow-
ledging themliclves in a miltake, who before have been
honoured with the repute both of orthodox and learned.
men; and thofe who have been long prepofiefied with
the contrary perfuafion will hardly relinquifli it,
though the beft of reafons bz offered to convince them
of their error. |

In fhort, the religion of mankind generally is but
a felf-righteouinels, a law rather of their own making
than of God’s appointing. "I'here are but very few
that inall things do cither live orbelieve as the gofpel
direts them : the whole world does for the moft part
prefer fome {enfelels humour before facred truth, and
that immortal biils to which it would condu$t them.

7 H E E N D,
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